Chapter 39
Baptism in and Filling with the Holy
Spirit
Should we seek a “baptism in the Holy Spirit” after conversion?
What does it mean to be filled with the Holy Spirit?

Systematic theology books have not traditionally included a chapter on baptism in
the Holy Spirit or filling with the Holy Spirit as part of the study of the “order of
salvation,” the study of the various steps in which the benefits of salvation are applied
to our lives.' But with the spread of Pentecostalism that began in 1901, the

widespread influence of the charismatic movement in the 1960’s and 1970’s, and the
remarkable growth of Pentecostal and charismatic? churches worldwide from 1970 to

;1. See chapter 32, p. 670, for a list of the elements in the order of salvation.

2. 1 am using the terms Pentecostal and charismatic in the following way: Pentecostal
refers to any denomination or group that traces its historical origin back to the
Pentecostal revival that began in the United States in 1901 and that holds to the



the present, the question of a “baptism in the Holy Spirit” distinct from regeneration
has come into increasing prominence. | have put this chapter at this point in our study
of the application of redemption for two reasons: (1) A proper understanding of this
question must assume an understanding of regeneration, adoption, and sanctification,
all of which have been discussed in previous chapters. (2) All the previous chapters
on the application of redemption have discussed events that occur (or in the case of
sanctification, that begin) at the point at which a person becomes a Christian. But this
question concerns an event that occurs either at the point of conversion (according to
one view) or sometime after conversion (according to another view). Moreover,
people on both sides of the question agree that some kind of second experience has
happened to many people after their conversion, and therefore one very important
question is how to understand this experience in the light of Scripture and what
scriptural categories properly apply to it.

doctrinal positions (a) that baptism in the Holy Spirit is ordinarily an event subsequent
to conversion, and (b) that baptism in the Holy Spirit is made evident by the sign of
speaking in tongues, and (c) that all the spiritual gifts mentioned in the New
Testament are to be sought and used today. Pentecostal groups usually have their own
distinct denominational structures, the most prominent of which is the Assemblies of
God.

Charismatic refers to any groups (or people) that trace their historical origin to the
charismatic renewal movement of the 1960s and 1970s, seek to practice all the
spiritual gifts mentioned in the New Testament (including prophecy, healing,
miracles, tongues, interpretation, and distinguishing between spirits), and allow
differing viewpoints on whether baptism in the Holy Spirit is subsequent to
conversion and whether tongues is a sign of baptism in the Holy Spirit. Charismatics
will very often refrain from forming their own denomination, but will view
themselves as a force for renewal within existing Protestant and Roman Catholic
churches. There is no representative charismatic denomination in the United States
today, but the most prominent charismatic spokesman is probably Pat Robertson with
his Christian Broadcasting Network, the television program “The 700 Club,” and
Regent University (formerly CBN University).

In the 1980s yet a third renewal movement arose, called the “third wave” by
missions professor C. Peter Wagner at Fuller Seminary (he referred to the Pentecostal
renewal as the first wave of the Holy Spirit’s renewing work in the modern church,
and the charismatic movement as the second wave). “Third wave” people encourage
the equipping of all believers to use New Testament spiritual gifts today, and say that
the proclamation of the gospel should ordinarily be accompanied by “signs, wonders,
and miracles,” according to the New Testament pattern. They teach, however, that
baptism in the Holy Spirit happens to all Christians at conversion, and that subsequent
experiences are better called “filling” with the Holy Spirit. The most prominent
representative of the “third wave” is John Wimber, senior pastor of the Vineyard
Christian Fellowship in Anaheim, California, and leader of the Association of
Vineyard Churches. Wimber’s two most influential books, Power Evangelism (San
Francisco: Harper and Row, 1986; rev. ed., 1992) and Power Healing (San Francisco:
Harper and Row, 1987), both co-authored by Kevin Springer, are widely recognized
as representative of distinctive “third wave” emphases.

The definitive reference work for these movements is now Stanley M. Burgess
and Gary B. McGee, eds., Dictionary of Pentecostal and Charismatic Movements
(Grand Rapids: Zondervan, 1988).



EXPLANATION AND SCRIPTURAL BASIS

A. The Traditional Pentecostal Understanding

The topic of this chapter has become important today because many Christians say
that they have experienced a “baptism in the Holy Spirit” that came after they became
Christians and that brought great blessing in their lives. They claim that prayer and
Bible study have become much more meaningful and effective, that they have
discovered new joy in worship, and they often say that they have received new
spiritual gifts (especially, and most frequently, the gift of speaking in tongues).

This traditional Pentecostal or charismatic position is supported from Scripture in
the following way:

(1) Jesus’ disciples were born-again believers long before the day of Pentecost,
perhaps during Jesus’ life and ministry, but certainly by the time that Jesus, after his
resurrection, “breathed on them, and said to them, “Receive the Holy Spirit”’ (John
20:22).

(2) Jesus nevertheless commanded his disciples “not to depart from Jerusalem, but
to wait for the promise of the Father” (Acts 1:4), telling them, “Before many days you
shall be baptized with the Holy Spirit” (Acts 1:5). He told them, *“You shall receive
power when the Holy Spirit has come upon you” (Acts 1:8). The disciples then
obeyed Jesus’ command and waited in Jerusalem for the Holy Spirit to come upon
them so that they would receive new empowering for witness and ministry.

(3) When the disciples had waited for ten days, the day of Pentecost came,
tongues of fire rested above their heads, “And they were all filled with the Holy Spirit
and began to speak in other tongues, as the Spirit gave them utterance” (Acts 2:4).
This clearly shows that they received a baptism in (or with)® the Holy Spirit. Although
the disciples were born again long before Pentecost, at Pentecost they received a
“baptism with the Holy Spirit” (Acts 1:5 and 11:16 refer to it this way) that was
subsequent to conversion and resulted in great empowering for ministry as well as
speaking in tongues.*

(4) Christians today, like the apostles, should ask Jesus for a “baptism in the Holy
Spirit” and thus follow the pattern of the disciples’ lives.” If we receive this baptism in

¥3. It does not matter much whether we translate the Greek phrase év mveduatt as “in
the Spirit” or “with the Spirit” because both are acceptable translations, and people on
all sides of this topic seem to use those two expressions rather interchangeably. | have
used “in the Holy Spirit” ordinarily throughout this chapter, but the RSV translation
which | quote here generally prefers to use “with the Holy Spirit.” I do not make any
distinction between these two phrases in the discussion of this chapter. (But see
below, pp. 76768, for a discussion of the frequent claim by Pentecostals that baptism
by the Holy Spirit [as in 1 Cor. 12:13] is a different event than baptism in [or with] the
Holy Spirit.)

4. Most Pentecostal discussions of baptism in the Holy Spirit include the view that
speaking in tongues is a “sign” that one has been baptized in the Holy Spirit, and that
this sign will be given to all who have been baptized in the Holy Spirit, even though
not all will later have the gift of speaking in tongues as a continuing gift in their lives.
>5. | personally heard such teaching on baptism in the Holy Spirit as a first-year
university student in 1967, and later privately prayed, as instructed, first repenting of
all known sin and once again yielding every area of my life to God, then asking Jesus
to baptize me in the Holy Spirit. Though my understanding of that experience has
since changed, so that I would explain it in different terms (see below), the result in



the Holy Spirit, it will result in much more power for ministry for our own lives, just
as it did in the lives of the disciples, and will often (or always, according to some
teachers) result in speaking in tongues as well.

(5) Support for this pattern—in which people are first born again and then later are
baptized in the Holy Spirit—is seen in several other instances in the book of Acts. It is
seen, for example, in Acts 8, where the people of Samaria first became Christians
when they “believed Philip as he preached good news about the kingdom of God and
the name of Jesus Christ” (Acts 8:12), but only later received the Holy Spirit when the
apostles Peter and John came from Jerusalem and prayed for them (Acts 8:14-17).°

Another example is found in Acts 19, where Paul came and found “some
disciples” at Ephesus (Acts 19:1). But, “when Paul had laid his hands upon them, the
Holy Spirit came on them; and they spoke with tongues and prophesied” (Acts 19:6).

Al of these examples (Acts 2, 8, sometimes 10, and 19)” are cited by Pentecostals
in order to show that a “baptism in the Holy Spirit” subsequent to conversion was a
very common occurrence for New Testament Christians. Therefore, they reason, if it
was common for Christians in Acts to have this second experience sometime after
conversion, should it not be common for us today as well?

We can analyze this issue of the baptism in the Holy Spirit by asking three
questions: (1) What does the phrase “baptism in the Holy Spirit” mean in the New
Testament? (2) How should we understand the “second experiences” that came to
born-again believers in the book of Acts? (3) Are there other biblical expressions,
such as “filling with the Holy Spirit,” that are better suited to describe an empowering
with the Holy Spirit that comes after conversion?

B. What Does “Baptism in the Holy Spirit” Mean in the New

Testament?

There are only seven passages in the New Testament where we read of someone
being baptized in the Holy Spirit. (The English translations quoted here use the word
with rather than in.) ® The seven passages follow:

In the first four verses, John the Baptist is speaking of Jesus and predicting that he
will baptize people in (or with) the Holy Spirit:

Matthew 3:11: “I baptize you with water for repentance, but he who is coming after me is
mightier than I, whose sandals | am not worthy to carry; he will baptize you with the Holy
Spirit and with fire.”

Mark 1:8: “I have baptized you with water; but he will baptize you with the Holy Spirit.”

my life was undoubtedly a positive and lasting one, including a much deeper love for
Christ and much greater effectiveness in personal ministry.

®6. Another example sometimes cited is that of Cornelius in Acts 10. He was a devout
man who prayed constantly to God (Acts 10:2), but when Peter came and preached to
him and his household, Peter and those with him were amazed “because the gift of the
Holy Spirit had been poured out even on the Gentiles. For they heard them speaking
in tongues and extolling God” (Acts 10:45-46).

7. The case of Paul in Acts 9:17 is sometimes mentioned as well, but it is not as
clear-cut, since his violent persecution of the church prior to that time indicates that
he was not born again before the Damascus Road experience. But some have seen a
similar pattern in the distinction between his conversion on the Damascus Road and
his receiving the Holy Spirit at the hands of Ananias three days later.

88. See above, footnote 3.



Luke 3:16: “I baptize you with water; but he who is mightier than I is coming, the thong of
whose sandals | am not worthy to untie; he will baptize you with the Holy Spirit and with
fire.”

John 1:33: “He who sent me to baptize with water said to me, “He on whom you see the Spirit
descend and remain, this is he who baptizes with the Holy Spirit.”’

It is hard to draw any conclusions from these four passages with respect to what
baptism with the Holy Spirit really is. We discover that Jesus is the one who will
carry out this baptism and he will baptize his followers. But no further specification of
this baptism is given.

The next two passages refer directly to Pentecost:

Acts 1:5: [Here Jesus says,] “John baptized with water, but before many days you shall be
baptized with the Holy Spirit.”

Acts 11:16: [Here Peter refers back to the same words of Jesus that were quoted in the
previous verse. He says,] “I remembered the word of the Lord, how he said, ‘John baptized
with water, but you shall be baptized with the Holy Spirit. ™

These two passages show us that whatever we may understand baptism in the
Holy Spirit to be, it certainly happened at the day of Pentecost as recorded in Acts 2,
when the Holy Spirit fell in great power on the disciples and those with them, and
they spoke in other tongues, and about three thousand people were converted (Acts
2:14).

It is important to realize that all six of these verses use almost exactly the same
expression in Greek, with the only differences being some variation in word order or
verb tense to fit the sentence, and with one example having the preposition understood
rather than expressed explicitly.’

The only remaining reference in the New Testament is in the Pauline epistles:

1 Corinthians 12:13 (N1v mg): “For we were all baptized in one Spirit into one body—
whether Jews or Greeks, slave or free—and we were all given the one Spirit to drink.”

Now the question is whether 1 Corinthians 12:13 refers to the same activity as
these other six verses. In many English translations it appears to be different, for
many translations are similar to the RSV, which says, “For by one Spirit we were all
baptized into one body.” Those who support the Pentecostal view of baptism in the
Holy Spirit after conversion are quite eager to see this verse as referring to something
other than baptism in the Holy Spirit, and they frequently emphasize the difference
that comes out in the English translations. In all the other six verses, Jesus is the one
who baptizes people and the Holy Spirit is the “element” (parallel to water in physical
baptism) in which or with which Jesus baptizes people. But here in 1 Corinthians
12:13 (so the Pentecostal explanation goes) we have something quite different—here
the person doing the baptizing is not Jesus but the Holy Spirit. Therefore, they say, 1
Corinthians 12:13 should not be taken into account when we ask what the New
Testament means by “baptism in the Holy Spirit.”

This point is very important to the Pentecostal position, because, if we admit that
1 Corinthians 12:13 refers to baptism in the Holy Spirit, then it is very hard to
maintain that it is an experience that comes after conversion. In this verse Paul says
that this baptism in/with/by the Holy Spirit made us members of the body of—“We

%9. The expression used in all six passages is the verb Bantilw (G966, “baptize”) plus
the prepositional phrase év nrvedpatt ayiw (“in [or with] the Holy Spirit”), except that
Mark omits the preposition év (G1877). Even so, there is no difference in meaning,
because the dative noun alone can take the same sense as the preposition £o plus the
dative noun. Matthew and Luke also add “and with fire.”

RSV rRsv—Revised Standard Version



were all baptized in one Spirit into one body” (1 Cor. 12:13 NIV mg). But if this
really is a “baptism in the Holy Spirit,” the same as the event that was referred to in
the previous six verses, then Paul is saying that it happened to all the Corinthians
when they became members of the body of Christ; that is, when they became
Christians. For it was that baptism that resulted in their being members of the body of
Christ, the church. Such a conclusion would be very difficult for the Pentecostal
position that holds that baptism in the Holy Spirit is something that occurs after
conversion, not at the same time.

Is it possible to sustain the Pentecostal view that the other six verses refer to a
baptism by Jesus in which he baptizes us in (or with) the Holy Spirit, but that 1
Corinthians 12:13 refers to something different, to a baptism by the Holy Spirit?
Although the distinction seems to make sense from some English translations, it really
cannot be supported by an examination of the Greek text, for there the expression is
almost identical to the expressions we have seen in the other six verses. Paul says év
gvi vevpatt...€pantiobnuev (“in one Spirit...we were baptized™). Apart from one
small difference (he refers to “one Spirit” rather than “the Holy Spirit”),'° all the other
elements are the same: the verb is Banti{w (G966) and the prepositional phrase
contains the same words (év, G1877, plus the dative noun mveopatt from mvedua,
G4460). If we translate this same Greek expression “baptize in the Holy Spirit” (or
“baptize with the Holy Spirit”) in the other six New Testament occurrences where we
find it, then it seems only proper that we translate it in the same way in this seventh
occurrence. And no matter how we translate, it seems hard to deny that the original
readers would have seen this phrase as referring to the same thing as the other six
verses, because for them the words were the same.

But why have modern English translations translated this verse to say, “By one
Spirit we were all baptized into one body,” thus giving apparent support to the
Pentecostal interpretation? We should first note that the NASB gives “in” as a
marginal translation, and the NIV margin gives both “with” and “in” as alternatives.
The reason these translations have chosen the word “by” has apparently been a desire
to avoid an appearance of two locations for the baptism in the same sentence. The
sentence already says that this baptism was “into one body,” and perhaps the
translators thought it seemed awkward to say, “in one Spirit we were all baptized into
one body.” But this should not be seen as a great difficulty, for Paul says, referring to
the Israelites, “all were baptized info Moses in the cloud and in the sea” (1 Cor.
10:2)—a very closely parallel expression where the cloud and the sea are the
“elements” that surrounded or overwhelmed the people of Israel and Moses means the
new life of participation in the Mosaic covenant and the fellowship of God’s people
(led by Moses) that the Israelites found themselves in after they had passed through
the cloud and the sea. It is not that there were two locations for the same baptism, but
one was the element in which they were baptized and the other was the location in
which they found themselves after the baptism. This is very similar to 1 Corinthians
12:13: the Holy Spirit was the element in which they were baptized, and the body of
Christ, the church, was the /ocation in which they found themselves after that

NIV NIv—New International Version

mg mg.—margin or marginal notes

1910. In this context, in which he is talking repeatedly about the Holy Spirit and
spiritual gifts, there can be little doubt that he is referring to the Holy Spirit.
NASB NAsB—New American Standard Bible



baptism.™ It thus seems appropriate to conclude that 1 Corinthians 12:13 also refers to
baptism “in” or “with” the Holy Spirit, and is referring to the same thing as the other
six verses mentioned.

But this has a significant implication for us: it means that, as far as the apostle
Paul was concerned, baptism in the Holy Spirit occurred at conversion. He says that
all the Corinthians were baptized in the Holy Spirit and the result was that they
became members of the body of Christ: “For we were all baptized in one Spirit into
one body” (1 Cor. 12:13 NIV mg). “Baptism in the Holy Spirit,” therefore, must refer
to the activity of the Holy Spirit at the beginning of the Christian life when he gives
us new spiritual life (in regeneration) and cleanses us and gives a clear break with the
power and love of sin (the initial stage of sanctification). In this way “baptism in the
Holy Spirit” refers to all that the Holy Spirit does at the beginning of our Christian
lives. But this means that it cannot refer to an experience after conversion, as the
Pentecostal interpretation would have it.*

111, In addition to the fact that this Greek phrase found in 1 Cor. 12:13 is translated
to refer to baptism in the Holy Spirit in all the other six occurrences, there is a
grammatical argument that supports the translation “in one Spirit we were all baptized
into one body” in 1 Cor. 12:13: if Paul had wanted to say that we were baptized by the
Holy Spirit, he would have used a different expression. To be baptized “by” someone
in the New Testament is always expressed by the preposition Oné (G5679) followed
by a genitive noun. This is the way New Testament writers say that people were
baptized in the Jordan River “by” John the Baptist (Matt. 3:6; Mark 1:5; Luke 3:7) or
that Jesus was baptized “by” John (Matt. 3:13; Mark 1:9), or that the Pharisees had
not been baptized “by” John (Luke 7:30), or that John the Baptist told Jesus, “I need
to be baptized by you” (Matt. 3:14). Therefore, if Paul had wanted to say that the
Corinthians had all been baptized by the Holy Spirit he would have used vné (G5679)
plus the genitive, not év (G1877) plus the dative. (It is common in the New Testament
for the agent who performs the action expressed by a passive verb to be named using
umno plus the genitive.) Further support for the view that 1 Cor. 12:13 means “in (or
with) one Spirit” is found in M.J. Harris, “Prepositions and Theology in the Greek
Il\lzew Testament,” in NIDNTT vol. 3, p. 1210.

12. Howard M. Ervin, Conversion-Initiation and the Baptism in the Holy Spirit
(Peabody, Mass.: Hendrickson, 1984), pp. 98-102, admits that 1 Cor. 12:13, however
it is translated, does refer to the beginning of the Christian life (he says it is
“initiatory,” p. 101), but then he says that the next phrase, “we were made to drink of
one Spirit” (his translation) refers to a subsequent empowering for service. He also
says that Paul’s use of the phrase “baptism in the Holy Spirit” is different from the
sense the phrase takes in the other six occurrences in the New Testament. Thus, he
apparently grants the non-Pentecostal interpretation of 1 Cor. 12:13, but still says that
Paul uses the same phrase with different meaning. Yet this argument does not seem
persuasive. It would be very unlikely if Luke, who was Paul’s traveling companion
throughout much of his missionary activity, and who was probably with Paul in Rome
when he wrote the book of Acts (Acts 28:30-31), would use a phrase in a different
sense than Paul, or that Paul would use this phrase in a different sense than the sense
in which it was so prominently used by Matthew, Mark, Luke and John.

Another attempt to avoid our conclusion on 1 Cor. 12:13 is found in John P.
Baker, Baptized in One Spirit (Plainfield, N.J.: Logos Books, 1970), pp. 18-25, where
he argues that 1 Cor. 12:13 does not mean that we were baptized into one body, but



But how, then, do we understand the references to baptism in the Holy Spirit in
Acts 1:5 and 11:6, both of which refer to the day of Pentecost? Were these not
instances where the disciples, having previously been regenerated by the Holy Spirit,
now experienced a new empowering from the Holy Spirit that enabled them to
minister effectively?

It is true that the disciples were “born again” long before Pentecost, and in fact
probably long before Jesus breathed on them and told them to receive the Holy Spirit
in John 20:22.% Jesus had said, “No one can come to me unless the Father who sent
me draws him” (John 6:44), but the disciples certainly had come to Jesus and had
followed him (even though their understanding of who he was increased gradually
over time). Certainly when Peter said to Jesus, “You are the Christ, the Son of the
living God” (Matt. 16:16), it was evidence of some kind of regenerating work of the
Holy Spirit in his heart. Jesus told him, “Flesh and blood has not revealed this to you,
but my Father who is in heaven” (Matt. 16:17). And Jesus had said to the Father
regarding his disciples, “I have given them the words which you gave me, and they
have received them and know in truth that I came from you; and they have believed
that you sent me....I have guarded them and none of them is lost but the son of
perdition, that the scripture might be fulfilled” (John 17:8, 12). The disciples had
“little faith” (Matt. 8:26) at times, but they did have faith! Certainly they were
regenerated long before the day of Pentecost.**

that we were baptized “for the one body of Christ” (p. 24). But Baker’s argument is
not convincing, because the word “for” at the beginning of v. 13 shows that it must be
an argument that supports v. 12, where Paul says that we are many members, but one
body. Yet in order for v. 13 to show that all Christians are a part of one body, it is
necessary for v. 13 to communicate why we are a// members of one body, and Paul
does this by showing that we are all baptized into one body. Baker’s view, that this
happens only to some “who are already members of the body of Christ to enable them
to function effectively” (p. 24), is not convincing in view of Paul’s statement that
“all” Christians were baptized into one body. Moreover, baptism for the benefit of one
body (which is essentially what Baker takes it to mean) gives a very unusual sense to
the preposition €i¢ (G1650)— if Paul had meant this, we would have expected
something like éveka (from €vekev, G1915) “for the sake of,” or Omép (G5642) plus
the genitive, meaning “in behalf, for the sake of.”

1313. When Jesus breathed on his disciples and said to them, “Receive the Holy
Spirit” (John 20:22), it probably was an acted-out prophecy of what would happen to
them at Pentecost. In this same context—in fact, in the verse immediately
preceding—Jesus had told them something that would not happen until Pentecost:
“As the Father has sent me, even so I send you” (John 20:21). But even though he said
this before he had ascended into heaven, he did not really send them out to preach the
gospel until the Day of Pentecost had come. Therefore his words were looking
forward to what would happen at Pentecost. It is best to understand the words in the
next sentence, “Receive the Holy Spirit,” in the same way—he was speaking in
advance of something that would happen on the Day of Pentecost. On that day they
would receive the new covenant fullness and power of the Holy Spirit, a much greater
empowering of the Holy Spirit than what they had experienced before.

1414. 1 do not mean to say that believers’ experience of regeneration in the old
covenant was exactly the same as that of new covenant believers. While
considerations listed in the following discussion indicate a less-powerful work of the
Holy Spirit in the old covenant, defining the nature of the differences is difficult, since




But we must realize that the day of Pentecost is much more than an individual
event in the lives of Jesus’ disciples and those with them. The day of Pentecost was
the point of transition between the old covenant work and ministry of the Holy Spirit
and the new covenant work and ministry of the Holy Spirit. Of course the Holy Spirit
was at work throughout the Old Testament, hovering over the waters of the first day
of creation (Gen. 1:2), empowering people for service to God and leadership and
prophecy (Ex. 31:3; 35:31; Deut. 34:9; Judg. 14:6; 1 Sam. 16:13; Ps. 51:11, et al.).
But during that time the work of the Holy Spirit in individual lives was, in general, a
work of lesser power.

There are several indications of a less powerful and less extensive work of the
Holy Spirit in the old covenant: the Holy Spirit only came to a few people with
significant power for ministry (Num. 11:16-17, for example), but Moses longed for
the day when the Holy Spirit would be poured out on all of God’s people: “Would
that all the LORD’s people were prophets, that the LORD would put his spirit upon
them!” (Num. 11:29). The equipping of the Holy Spirit for special ministries could be
lost, as it was in the life of Saul (1 Sam. 16:14), and as David feared that it might be
in his own life (Ps. 51:11). In terms of spiritual power in the lives of the people of
God, there was little power over the dominion of Satan, resulting in very little
effective evangelism of the nations around Israel, and no examples of ability to cast
out demons.™ The old covenant work of the Holy Spirit was almost completely
confined to the nation of Israel, but in the new covenant there is created a new
“dwelling place of God” (Eph. 2:22), the church, which unites both Gentiles and Jews
in the body of Christ.

Moreover, the Old Testament people of God looked forward to a “new covenant”
age when the work of the Holy Spirit would be much more powerful and much more
widespread (Num. 11:29; Jer. 31:31-33; Ezek. 36:26-27; Joel 2:28-29).*°

When the New Testament opens, we see John the Baptist as the last of the Old
Testament prophets. Jesus said, “Among those born of women there has risen no one
greater than John the Baptist; yet he who is least in the kingdom of heaven is greater
than he...all the prophets and the law prophesied until John; and if you are willing to
accept it, he is Elijah who is to come” (Matt. 11:11-14). John knew that he baptized
with water, but Jesus would baptize with the Holy Spirit (John 3:16). John the Baptist,
then, still was living in an “old covenant” experience of the working of the Holy
Spirit.

Scripture gives us little explicit information about it. But the fact that there was any
saving faith at all in old covenant believers requires us to think that there was some
kind of regenerating work of the Holy Spirit in them, enabling them to believe. (See
the discussion of regeneration in chapter 34.)

1515, The closest thing to casting out demons in the Old Testament is the situation
where the evil spirit troubling Saul departed from him whenever David played his lyre
(1 Sam. 16:23), but this is hardly equivalent to the effective and lasting casting out of
demons of which we see in the New Testament age.

1616. Of course, there were examples in the Old Testament where certain leaders were
remarkably gifted by God and empowered by the Holy Spirit—Moses, David, Daniel,
many of the writing prophets, and even Samson received unusual empowering from
the Holy Spirit for specific ministries. But their experiences were not typical of the
vast numbers of God’s people who were saved by faith as they looked forward to the
promised Messiah’s coming, but who did not have the outpouring of the Holy Spirit
in the new covenant power that we experience today.



In the life of Jesus, we first see the new covenant power of the Holy Spirit at
work. The Holy Spirit descends on him at his baptism (Luke 3:21-22), and after his
temptation Jesus “returned in the power of the Spirit into Galilee” (Luke 4:14). Then
we begin to see what this new covenant power of the Holy Spirit will look like,
because Jesus casts out demons with a word, heals all who are brought to him, and
teaches with authority that people had not heard before (see Luke 4:16-44, et al.).

The disciples, however, do not receive this full new covenant empowering for
ministry until the Day of Pentecost, for Jesus tells them to wait in Jerusalem, and
promises, “You shall receive power when the Holy Spirit has come upon you” (Acts
1:8). This was a transition in the lives of the disciples as well (see John 7:39; 14:17;
16:7; Acts 2:16). The promise of Joel that the Holy Spirit would come in new
covenant fullness was fulfilled (Acts 2:16) as Jesus returned to heaven and then was
given authority to pour out the Holy Spirit in new fullness and power (Acts 2:33).

What was the result in the lives of the disciples? These believers, who had had an
old-covenant less-powerful experience of the Holy Spirit in their lives, received on
the Day of Pentecost a more-powerful new-covenant experience of the Holy Spirit
working in their lives.” They received much greater “power” (Acts 1:8), power for
living the Christian life and for carrying out Christian ministry.

This transition from an old covenant experience of the Holy Spirit to a new
covenant experience of the Holy Spirit can be seen in figure 39.1.%8
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17. Ervin, Conversion-Initiation pp. 14, 15-19, objects that the new covenant did not
begin at Pentecost but earlier at the time of Jesus’ death. This is certainly true, but it
misses the point. We are not arguing that the new covenant itself began at the day of
Pentecost, but the new covenant experience of the Holy Spirit began at Pentecost,
because it was there that Jesus poured out the Holy Spirit in new covenant fullness
and power (Acts 2:33; cf. 1:4-5).

Ervin also objects that the disciples at Pentecost received “power-in-mission”
from the Holy Spirit, not entrance into the new covenant (pp. 17-18). But here Ervin
has put forth a false dichotomy: it is not either/or, but both/and: at Pentecost the
disciples both entered into a new covenant experience of the Holy Spirit and (of
course) received a new empowering for ministry with that experience of the Holy
Spirit.

1818. I have adapted this diagram from George Ladd, 4 Theology of the New
Testament (Grand Rapids: Eerdmans, 1974), pp. 68-69.



Figure 39.1: At Pentecost Believers Experienced a Transition from an Old
Covenant Experience of the Holy Spirit to a More Powerful, New Covenant
Experience of the Holy Spirit

In this diagram, the thinner line at the bottom represents the less-powerful work of
the Holy Spirit in individuals’ lives during the old covenant. The thicker line that
begins at Pentecost shows the more-powerful work of the Holy Spirit in people’s lives
after that time. The lines for “this age” and “the age to come” overlap now because
the powers of the age to come have broken into this present evil age, so that
Christians live during an “overlap of the ages.” The dotted lines prior to Pentecost
indicate that in the life of Jesus the more-powerful work of the Holy Spirit had
already begun in a way that anticipated (and even surpassed) what would come at
Pentecost.™

This new covenant power gave the disciples more effectiveness in their witness
and their ministry (Acts 1:8; Eph. 4:8, 11-13), much greater power for victory over
the influence of sin in the lives of all believers (note the emphasis on the power of
Christ’s resurrection at work within us in Rom. 6:11-14; 8:13-14; Gal. 2:20; Phil.
3:10), and power for victory over Satan and demonic forces that would attack
believers (2 Cor. 10:3-4; Eph. 1:19-21; 6:10-18; 1 John 4:4). This new covenant
power of the Holy Spirit also resulted in a wide and hitherto unknown distribution of
gifts for ministry to all believers (Acts 2:16-18; 1 Cor. 12:7, 11; 1 Peter 4:10; cf.
Num. 11:17, 24-29). These gifts also had corporate implications because they were
intended not to be used individualistically but for the corporate building up of the
body of Christ (1 Cor. 12:7; 14:12). It also meant that the gospel was no longer
effectively limited to the Jews only, but that all races and all nations would hear the
gospel in power and would be united into the church, to the glory of God (Eph. 2:11-
3:10).%° The Day of Pentecost was certainly a remarkable time of transition in the
whole history of redemption as recorded in Scripture. It was a remarkable day in the
history of the world, because on that day the Holy Spirit began to function among
God’s people with new covenant power.

But this fact helps us understand what happened to the disciples at Pentecost.
They received this remarkable new empowering from the Holy Spirit because they
were living at the time of the transition between the old covenant work of the Holy
Spirit and the new covenant work of the Holy Spirit. Though it was a *“second
experience” of the Holy Spirit, coming as it did long after their conversion, it is not to
be taken as a pattern for us, for we are not living at a time of transition in the work of
the Holy Spirit. In their case, believers with an old covenant empowering from the
Holy Spirit became believers with a new covenant empowering from the Holy Spirit.
But we today do not first become believers with a weaker, old covenant work of the
Holy Spirit in our hearts and wait until some later time to receive a new covenant
work of the Holy Spirit. Rather, we are in the same position as those who became

1919. Because of their association with Jesus, the disciples also received some
foretaste of the post-Pentecostal power of the Holy Spirit when they healed the sick
and cast out demons (cf. Luke 9:1; 10:1, 8, 17-20, and many other verses).

cf cf.—compare

2920. When the Holy Spirit came in power he ordinarily came to groups of people
rather than to isolated individuals (so Acts 2:4; 8:17; 10:44; 19:6; but the conversion
of Saul is different: see Acts 9:17-18). A new community, filled with love for one
another, was the evident result of the outpouring of the Holy Spirit in this way (see
Acts 2:41-47).



Christians in the church at Corinth: when we become Christians we are all “baptized
in one Spirit into one body” (1 Cor. 12:13)—ijust as the Corinthians were, and just as
were the new believers in many churches who were converted when Paul traveled on
his missionary journeys.

In conclusion, the disciples certainly did experience “a baptism in the Holy Spirit”
after conversion on the Day of Pentecost, but this happened because they were living
at a unique point in history, and this event in their lives is therefore not a pattern that
we are to seek to imitate.

What shall we say about the phrase “baptism in the Holy Spirit”? It is a phrase
that the New Testament authors use to speak of coming into the new covenant power
of the Holy Spirit. It happened at Pentecost for the disciples, but it happened at
conversion for the Corinthians and for us.?*

It is not a phrase the New Testament authors would use to speak of any post-
conversion experience of empowering by the Holy Spirit.

C. How Should We Understand the “Second Experiences” in Acts?

But even if we have correctly understood the experience of the disciples at
Pentecost as recorded in Acts 2, are there not other examples of people who had a
“second experience” of empowering of the Holy Spirit after conversion, such as those
in Acts 8 (at Samaria), Acts 10 (Cornelius’ household), and Acts 19 (the Ephesian
disciples)?

These are not really convincing examples to prove the Pentecostal doctrine of
baptism in the Holy Spirit either. First, the expression “baptism in the Holy Spirit” is
not ordinarily used to refer to any of these events,? and this should give us some
hesitation in applying this phrase to them. But more importantly, a closer look at each
case shows more clearly what was happening in these events.

In Acts 8:4-25 the Samaritan people “believed Philip as he preached good news
about the kingdom of God and the name of Jesus Christ” and “they were baptized,
both men and women” (Acts 8:12). Some have argued that this was not genuine
saving faith on the part of the Samaritans.?® However, there is no indication in the text

121, My student James Renihan has argued (in a lengthy paper) that baptism in the
Holy Spirit, while occurring at the same time as conversion, should nevertheless be
considered a distinct element in the “order of salvation” (the list of things that happen
to us in experiencing salvation; see chapter 32, p. 670). He notes that baptism in the
Holy Spirit is not exactly the same as any of the other elements in the order of
salvation (such as regeneration or conversion), and may also be called “receiving the
Holy Spirit” (see Acts 8:15-16; 19:2, 6; Rom. 8:9, 11; Gal. 3:2). Renehan’s idea is
clearly not the charismatic doctrine of a baptism in the Holy Spirit subsequent to
conversion (for he would say it always accompanies genuine conversion and always
occurs at the same time as conversion). The suggestion is an interesting one and,
while I have not presently adopted it in this chapter, | think it deserves further
consideration. It would not be inconsistent with my overall argument in this chapter.
2222. The only exception is Acts 11:15-17. While this passage does not explicitly call
the falling of the Holy Spirit on Cornelius’ household a “baptism in the Holy Spirit,”
when Peter says, “the Holy Spirit fell on them just as on us at the beginning,” and
then recalls Jesus’ words about baptism in the Holy Spirit, he clearly implies that the
members of Cornelius’s household were baptized in the Holy Spirit when he preached
to them (see Acts 10:44-48).

2823, This is the argument of James Dunn, Baptism in the Holy Spirit (London: SCM,
1970), pp. 55-72.



that Philip had a deficient understanding of the gospel (he had been prominent in the
Jerusalem church) or that Philip himself thought that their faith in Christ was
inadequate, for he allowed them to be baptized (Acts 8:12).

A better understanding of this event would be that God, in his providence,
sovereignly waited to give the new covenant empowering of the Holy Spirit to the
Samaritans directly through the hands of the apostles (Acts 8:14-17)* so that it might
be evident to the highest leadership in the Jerusalem church that the Samaritans were
not second-class citizens but full members of the church. This was important because
of the historical animosity between Jews and Samaritans (“Jews have no dealings with
Samaritans,” John 4:9), and because Jesus had specified that the spread of the gospel
to Samaria would be the next major step after it had been preached in Jerusalem and
the region of Judea that surrounded Jerusalem: “You shall be my witnesses in
Jerusalem and in all Judea and Samaria and to the end of the earth” (Acts 1:8). Thus,
the event in Acts 8 was a kind of “Samaritan Pentecost,” a special outpouring of the
Holy Spirit on the people of Samaria, who were a mixed race of Jewish and Gentile
ancestry, so that it might be evident to all that the full new covenant blessings and
power of the Holy Spirit had come to this group of people as well, and were not
confined to Jews only. Because this is a special event in the history of redemption, as
the pattern of Acts 1:8 is worked out in the book of Acts, it is not a pattern for us to
repeat today. It is simply part of the transition between the old covenant experience of
the Holy Spirit and the new covenant experience of the Holy Spirit.

The situation in Acts 10 is less complicated, because it is not even clear that
Cornelius was a genuine believer before Peter came and preached the gospel to him.
Certainly he had not trusted in Christ for salvation. He is rather a Gentile who was
one of the first examples of the way in which the gospel would go “to the end of the
earth” (Acts 1:8).”° Certainly Cornelius had not first believed in Christ’s death and
resurrection to save him and then later come into a second experience after his
conversion.

In Acts 19, once again we encounter a situation of some people who had not really
heard the gospel of salvation through Christ. They had been baptized into the baptism
of John the Baptist (Acts 19:3), so they were probably people who had heard John the
Baptist preach, or had talked to others who had heard John the Baptist preach, and had
been baptized “into John’s baptism” (Acts 19:3) as a sign that they were repenting of
their sins and preparing for the Messiah who was to come. They certainly had not
heard of Christ’s death and resurrection, for they had not even heard that there was a
Holy Spirit (Acts 19:2)!—a fact that no one who was present at Pentecost or who had
heard the gospel after Pentecost could have failed to know. It is likely that they had
not even heard that Jesus had come and lived and died, because Paul had to explain to
them, “John baptized with the baptism of repentance, telling the people to believe in
the one who was to come after him, that is, Jesus” (Acts 19:4). Therefore these
“disciples” in Ephesus did not have new covenant understanding or new covenant
faith, and they certainly did not have a new covenant empowering of the Holy

2424. In this section | am largely following the careful discussion of John Stott,
Baptism and Fulness 2d ed. (Leicester and Downers Grove, Ill.: InterVarsity Press,
1976), pp. 31-34.

2225, Even if we did regard him as someone who first had a kind of old covenant faith
in the Jewish Messiah who was to come, this would only show that he is one more
example of someone who first had an old covenant experience of the Holy Spirit and
then came into a new covenant experience of the Holy Spirit.



Spirit—they were “disciples” only in the sense of followers of John the Baptist who
were still waiting for the Messiah. When they heard of him they believed in him, and
then received the power of the Holy Spirit that was appropriate to the gospel of the
risen Lord Jesus Christ.

Because of this, these disciples at Ephesus are certainly not a pattern for us today
either, for we do not first have faith in a Messiah that we are waiting for, and then
later learn that Jesus has come and lived and died and risen again. We come into an
understanding of the gospel of Christ immediately, and we, like the Corinthians, enter
immediately into the new covenant experience of the power of the Holy Spirit.?°

It seems therefore that there are no New Testament texts that encourage us to seek
for a second experience of “baptism in the Holy Spirit” that comes after conversion.

D. What Terms Shall We Use to Refer to an Empowering by the Holy

Spirit That Comes After Conversion?

The previous sections have argued that “baptism in the Holy Spirit” is not the term
the New Testament authors would use to speak of a post-conversion work of the
Spirit, and that the examples of “second experiences” of receiving the Holy Spirit in
the book of Acts are not patterns for us to imitate in our Christian lives. But the
question remains, “What is actually happening to the millions of people who claim
that they have received this “baptism in the Holy Spirit” and that it has brought much
blessing to their lives? Could it be that this has been a genuine work of the Holy Spirit
but that the biblical categories and biblical examples used to illustrate it have been
incorrect? Might it be that there are other biblical expressions and biblical teachings
that point to this kind of work of the Holy Spirit after conversion and help us
understand it more accurately?” | think there are, but before we look at these, it is
appropriate to comment on the importance of having a correct understanding at this
point.

1. Harm Comes to the Church From Teaching Two-Class Christianity. At various
times in the history of the church Christians have attempted to divide the church into
two categories of believers. This is in effect what happens with the Pentecostal
doctrine of baptism in the Holy Spirit. It might be pictured as in figure 39.2, which
shows the world divided into Christians and non-Christians, and then shows
Christians divided into two categories, ordinary believers and Spirit-baptized
believers.

%26, Regarding Acts 19:1-7, Ervin, Conversion-Initiation pp. 55-59, objects that
these disciples were first baptized and then, when Paul laid his hands on them, they
were empowered with the Holy Spirit. We may admit that this is true, but the two
events were so closely connected in time that it is hard to make a clear separation
between them, and they certainly do not fit the common Pentecostal pattern of
instruction and prayer, sometimes weeks or months or years after conversion, seeking
a subsequent baptism in the Holy Spirit. If we had asked them later if their baptism in
the Holy Spirit was “subsequent” to their conversion, they would probably have said
that it was at the same time, so closely connected were these events in the actual
historical sequence.
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Figure 39.2: Christians Divided into Two Categories: Ordinary and Spirit-
Baptized

But such a division of Christians into two categories is not a unique understanding
that is found only in Pentecostal teaching in the twentieth century. In fact, much
Pentecostal teaching came out of earlier holiness groups that had taught that
Christians could either be ordinary believers or “sanctified” believers. Other groups
have divided Christians using different categories, such as ordinary believers and
those who are “Spirit filled,” or ordinary believers and those who are “disciples,” or
“carnal” and “spiritual” Christians. In fact, the Roman Catholic Church has long had
not two but three categories: ordinary believers, priests, and saints. All of these
divisions into different categories of Christians can be seen in figure 39.3.%’
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Figure 39.3: Other Ways People Have Classified Christians So As to Divide
Them Into Two (or Three) Categories
Although those who teach the classical Pentecostal view of baptism in the Holy
Spirit may deny that they are attempting to divide Christians into two categories, such
a division is implicit every time they ask whether someone has been baptized in the
Holy Spirit or not. Such a question strongly suggests that there are two groups of

2127. 1 have not included in this diagram another division that is sometimes reflected,
not in any official teaching, but in attitude and practice, in Reformed circles: the
division between ordinary Christians and those who are “truly Reformed.”



Christians, those who have had this experience of “baptism in the Holy Spirit” and
those who have not.

What is the problem with viewing Christians as existing in two categories like
this? The problem is that it contributes to a “we-they” mentality in churches, and
leads to jealousy, pride, and divisiveness. No matter how much these people who have
received this special empowering of the Holy Spirit try to be thoughtful and
considerate of those who have not, if they genuinely love their fellow brothers and
sisters in Christ, and if this has been a very helpful experience in their own Christian
lives, they cannot help but give the impression that they would like others to share this
experience as well. Even if they are not proud in their hearts (and it seems to me that
most are not) with respect to this experience, such a conviction that there is a second
category of Christians will inevitably give an impression of pride or spiritual
superiority. Yet there will very likely be a sense of jealousy on the part of those who
have not had such an experience. In this way, a view of two groups within the church
is fostered, and the repeated charge of divisiveness that is made against the
charismatic movement is given some credibility. In fact, divisions often do occur in
churches.

The major objection to this position is that the New Testament itself teaches no
such two-level or two-class Christianity. Nowhere in the Epistles do we read of Paul
or Peter telling a church that is having problems, “You all need to be baptized in the
Holy Spirit.” Nowhere do we hear of the risen Lord Jesus speaking to the troubled and
weak churches in Revelation 2-3, “Ask me to baptize you in the Holy Spirit.” It is
hard to avoid the conclusion that the two-level or two-class view taught by all of these
groups throughout history does not have a solid foundation in the New Testament
itself.

2. There Are Many Degrees of Empowering, Fellowship With God, and Personal
Christian Maturity. Is there a better model for understanding the varying degrees of
maturity and power and fellowship with God that Christians experience? If we are
willing to eliminate the categories that make us think of Christians in one group or
another, a better model is possible, as represented in figure 39.4.
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Figure 39.4: A Better Picture: Christians Have Experienced Varying Degrees of
Growth, but They Should Not Be Divided into Two Distinct Categories

This chart shows the world as divided into non-Christians and Christians, but
among Christians there are not categories into which we can place believers and
divide them into set groups. Rather, there are Christians at all points along a scale of
increasing Christian maturity (sanctification), increasing closeness of fellowship in
their walk with God (an aspect of adoption), and greater experiences of the power of
the Holy Spirit at work in their lives and ministries.

The Christian life should be one of growth in all of these areas as we progress
throughout life. For many people that growth will be gradual and progressive, and
will extend over all the years of their lives. We could represent it by the arrow in
figure 39.5.%
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Figure 39.5: For Most Christians Growth Will Be Gradual and Progressive and
Will Extend Over Their Whole Lives
a. How Should We Understand Contemporary Experience? What then has
happened to people who say they have experienced a “baptism in the Holy Spirit” that
has brought great blessing to their lives? We must understand first what is commonly

2828. To be more precise we need to recognize that we can grow in some aspects of
the Christian life without growing in others, and a single chart is therefore inadequate
to show all of this. For example, Christians can grow in power but not in holiness (as
the Corinthian church had done), or people can grow in knowledge but not in power,
or knowledge but not in holiness of life (something that tragically happens to some—
but certainly not all—students in theological seminaries, and to some pastors who
place excessive emphasis on academic pursuits). Or a person can grow in personal
fellowship with God but not in knowledge of Scripture (something that happens with
an extensive “pietistic” emphasis). Or someone can grow in holiness of life but not in
power or use of spiritual gifts. All sorts of combinations like this are possible, but we
would need several charts to show them in a schematic way. For the sake of simplicity
I have simply represented “Christian growth” in general on this chart.



taught about the need to prepare for baptism in the Holy Spirit. Very often people will
be taught that they should confess all known sins, repent of any remaining sin in their
lives, trust Christ to forgive those sins, commit every area of their lives to the Lord’s
service, yield themselves fully to him, and believe that Christ is going to empower
them in a new way and equip them with new gifts for ministry. Then after that
preparation, they are encouraged to ask Jesus in prayer to baptize them in the Holy
Spirit. But what does this preparation do? It is a guaranteed prescription for
significant growth in the Christian life! Such confession, repentance, renewed
commitment, and heightened faith and expectation, if they are genuine, can only bring
positive results in a person’s life. If any Christian is sincere in these steps of
preparation to receive baptism in the Holy Spirit, there will certainly be growth in
sanctification and deeper fellowship with God. In addition to that, we may expect that
at many of these times the Holy Spirit will graciously bring a measure of the
additional fullness and empowering that sincere Christians are seeking, even though
their theological understanding and vocabulary may be imperfect in the asking. If this
happens, they may well realize increased power for ministry and growth in spiritual
gifts as well. We could say that a person has moved from point A to point B in figure
39.6 and has made one very large step forward in the Christian life.
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Figure 39.6: A Single Experience May Result in a Large Step of Growth in the
Christian Life
Of course prayer and Bible study and worship will seem more meaningful. Of

course there will be more fruitfulness in evangelism and other kinds of ministry. But
it is important to recognize that someone who moves from point A to point B on the
chart is not now in a separate category of Christians, such as a group of those who
have been “baptized in the Holy Spirit” and who are therefore different from those
who have not had such an experience. There might be another Christian in the same
church who has never had such a large step of growth but who has nonetheless been
making steady progress for the last forty years of his or her Christian life and has
come to point C on the chart above. Though that person has never had a single
experience that Pentecostals would call a “baptism in the Holy Spirit,” he or she is
still much farther along the path of Christian growth than the younger Christian who



has recently been “baptized in the Holy Spirit” (according to Pentecostal terminology)
and moved from point A to point B. Although the Christian who moved from point A
to point B is not farther along in the Christian life than another person who is at point
C, the person who moved to point B is certainly farther along than he or she was
before and this is certainly a positive result in his or her life. Thus, with this
understanding of the Christian life, we have no divisions of Christians into two
categories.

Before we leave this chart, one more observation should be made: in many cases
the charismatic movement has brought teaching on the baptism of the Holy Spirit into
more liberal churches where, for many years, there has not been a clear proclamation
of the gospel of salvation by faith in Christ alone, and where people have not been
taught that they can believe the Bible completely as God’s Word to us. In such cases,
many of the people in those churches have never experienced saving faith—they are
at point N on the chart above, actually non-Christians and not born again.”® Now
when a representative of a charismatic renewal comes to these churches and tells them
that they can experience new vitality in their Christian lives, and then tells them that
the preparation is to repent of all known sins, ask Christ for forgiveness of those sins
and trust him to forgive them, and commit their lives totally to Christ as their Lord,
they eagerly respond to those directions. Then they pray and ask Jesus to baptize them
in the Holy Spirit. The actual result is that they move from point N on the chart to
point A or perhaps even point B, because of their sincerity and deep eagerness to draw
closer to God. While they think that they have been baptized by the Holy Spirit as a
second experience in their Christian lives, what has in fact happened is that they have
become Christians for the first time. (They have been “baptized in the Holy Spirit” in
the true New Testament sense!) The next day it is almost impossible to keep them
silent, they are so excited. Suddenly, reading the Bible has become meaningful.
Suddenly prayer has become real. Suddenly they know the presence of God in their
lives. Suddenly worship has become an experience of deep joy, and often they have
begun to experience spiritual gifts that they had not known before. It is no wonder that
the charismatic renewal has brought such excitement (and often much controversy) to
many Roman Catholic parishes and to many mainline, more liberal Protestant
denominations. Though we may differ with the way this teaching is actually
presented, no one should fault the good results that have come about as a result of it in
these churches.

b. What Terms Should We Use Today? Now we can understand why our use of
terms to describe this experience and the category of understanding we put it in are so
important. If we use the traditional Pentecostal terminology of “baptism of the Holy
Spirit,” then we almost inevitably end up with two-category Christianity, for this is
seen as a common experience that can and indeed should happen to Christians at one
point in time, and, once it has happened, does not need to be repeated. It is seen as a
single experience of empowering for ministry that is distinct from the experience of
becoming a Christian, and people either have received that experience or they have
not. Especially when the experience is described in terms of what happened to the
disciples at Pentecost in Acts 2 (which was clearly a one-time experience for them),
the Samaritans in Acts 8, and the Ephesian disciples in Acts 19, it is clearly implied
that this is a one-time event that empowers people for ministry but that also puts them

2929. However, in many cases, both in some Protestant churches and in Roman
Catholic churches, people have been told that they received Christ and became
Christians at their baptism when they were infants.



in a separate category or group than the one they were in before this experience. The
use of the term “zhe baptism in the Holy Spirit” inevitably implies two groups of
Christians.

But if we are correct in understanding the experience that has come to millions of
people in the charismatic renewal as a large step of growth in their Christian lives,
then some other term than “baptism in the Holy Spirit” would seem to be more
appropriate. There might be several terms that we could use, so long as they allow for
repetition, varying degrees of intensity, and further development beyond that one
experience, and so long as they do not suggest that all truly obedient Christians should
have the same experience.*® We have already used one expression, “a large step of
growth in several aspects of the Christian life.” Because this phrase speaks of “a large
step of growth” it cannot be misunderstood to refer to a single experience that puts
Christians in a new category. And because it is referred to as a large step of growth, it
clearly implies that others may experience such growth in smaller steps over a longer
period of time but reach the same point in the Christian life.*

Another term that may be helpful is “a new empowering for ministry.” It is
certainly true that many who have received such a charismatic experience do find new
power for ministry in their Christian lives, including the ability to use spiritual gifts
that had not been theirs before. However, the problem with this phrase is that it does
not say anything about the deepened fellowship with God, the greater effectiveness in
prayer and Bible study, and the new joy in worship that often also result from this
experience.

c. What Is “Being Filled With the Spirit”? Yet an even more commonly used term
in the New Testament is “being filled with the Holy Spirit.” Because of its frequent
use in contexts that speak of Christian growth and ministry, this seems to me to be the
best term to use to describe genuine “second experiences” today (or third or fourth
experiences, etc.). Paul tells the Ephesians, “Do not get drunk with wine, for that is
debauchery; but be filled with the Spirit” (Eph. 5:18). He uses a present tense
imperative verb that could more explicitly be translated, “Be continually being filled
with the Holy Spirit,” thus implying that this is something that should repeatedly be
happening to Christians. Such fullness of the Holy Spirit will result in renewed
worship and thanksgiving (Eph. 5:19-20), and in renewed relationships to others,
especially those in authority over us or those under our authority (Eph. 5:21-6:9). In
addition, since the Holy Spirit is the Spirit who sanctifies us, such a filling will often
result in increased sanctification. Furthermore, since the Holy Spirit is the one who
empowers us for Christian service and gives us spiritual gifts, such filling will often
result in increased power for ministry and increased effectiveness and perhaps
diversity in the use of spiritual gifts.

We see examples of repeated filling with the Holy Spirit in the book of Acts. In
Acts 2:4, the disciples and those with them were “all filled with the Holy Spirit.”
Later, when Peter was standing before the Sanhedrin, we read, “Then Peter, filled with
the Holy Spirit said to them...” (Acts 4:8). But a little later, when Peter and the other
apostles had returned to the church to tell what had happened (Acts 4:23) they joined
together in prayer. After they had prayed they were again filled with the Holy Spirit, a

%030. The same criteria could be used to find replacement terms for some of the other
“two-category” views mentioned above, or else to explain the terms that are used so
as to avoid misunderstanding.

%131, Paul does say that we “are to grow up in every way into him who is the head,
into Christ” (Eph. 4:15).



sequence of events that Luke makes clear: “After they prayed, the place where they
were meeting was shaken. And they were all filled with the Holy Spirit and spoke the
word of God boldly” (Acts 4:31 NIV). Even though Peter had been filled with the
Holy Spirit at Pentecost (Acts 2:4) and had later been filled with the Holy Spirit
before speaking to the Sanhedrin (Acts 4:8), he was once again filled with the Holy
Spirit after the group of Christians he was meeting with had prayed.

Therefore, it is appropriate to understand filling with the Holy Spirit not as a one-
time event but as an event that can occur over and over again in a Christian’s life. It
may involve a momentary empowering for a specific ministry (such as apparently
happened in Acts 4:8; 7:55), but it may also refer to a long-term characteristic of a
person’s life (see Acts 6:3; 11:24). In either case such filling can occur many times in
a person’s life: even though Stephen, as an early deacon (or apostolic assistant), was a
man “full of the Spirit and of wisdom” (Acts 6:3, 5), when he was being stoned he
apparently received a fresh new filling of the Holy Spirit in great power (Acts 7:55).

Someone might object that a person who is already “full” of the Holy Spirit
cannot become more full—if a glass is full of water no more water can be put into it.
But a water glass is a poor analogy for us as real people, for God is able to cause us to
grow and to be able to contain much more of the Holy Spirit’s fullness and power. A
better analogy might be a balloon, which can be “full” of air even though it has very
little air in it. When more air is blown in, the balloon expands and in a sense it is
“more full.” So it is with us: we can be filled with the Holy Spirit and at the same time
be able to receive much more of the Holy Spirit as well. It was only Jesus himself to
whom the Father gave the Spirit without measure (John 3:34).

The divisiveness that comes with the term “baptism in the Holy Spirit” could
easily be avoided by using any of the alternative terms mentioned in this section.
People could be thankful for “a new fullness of the Holy Spirit” or “a new
empowering for ministry” or “a significant step in growth” in some aspect of another
Christian’s life. There would be no separating into “we” and “they,” for we would
recognize that we are all part of one body with no separate categories.® In fact, many
charismatics and even some traditional Pentecostals today are using the term “baptism
in the Holy Spirit” far less frequently, preferring to use other terms such as “being
filled with the Holy Spirit” instead.*

Moreover, many people who have had no single dramatic experience (such as
what Pentecostals have called a baptism in the Holy Spirit) have nonetheless begun to

NIV Niv—New International Version

%232 1t is my personal opinion that most of the divisiveness that has come with the
influence of charismatic renewal in many churches has not come because of spiritual
gifts but because of a misunderstanding of what is happening and the implications of
two groups of Christians that come with the term “baptism in the Holy Spirit.”

%333, John Wimber, who does not like to identify himself as a Pentecostal or a
charismatic, says with much wisdom, “I have discovered that the argument
concerning the baptism of the Spirit usually comes down to a question of labels. Good
medicine may be incorrectly labeled, which is probably true in this case. The
Pentecostals’ experience of God is better than their explanation of it” (John Wimber
with Kevin Springer, Power Evangelism p. 145). In recent years | have noticed in
personal conversation with professors at institutions affiliated with the charismatic
movement that there is an increasing tendency to talk about filling with the Holy
Spirit rather than baptism in the Holy Spirit to represent what has happened to those
within the charismatic movement.



experience new freedom and joy in worship (often with the advent of modern worship
or praise songs in their churches), and to use a wider variety of spiritual gifts with
effectiveness and edification for themselves and their churches (including gifts such
as healing, prophecy, working of miracles, discernment of spirits, and the ability to
exercise authority over demonic forces with prayer and a word of rebuke spoken
directly to the evil spirits). Sometimes the gift of speaking in tongues and the gift of
interpretation have been used as well, but in other cases they have not. All of this is to
say that the differences between Pentecostals and charismatics on the one hand, and
more traditional and mainstream evangelical Christians on the other hand, seem to me
to be breaking down more and more, and there are fewer and fewer differences
between them.

Someone may object that it is specifically this experience of praying for a baptism
in the Holy Spirit that catapults people into a new level of power in ministry and
effectiveness in use of spiritual gifts. Since this experience has been so helpful in the
lives of millions of people, should we so quickly dismiss it? In response, it must be
said that, if the terminology “baptism in the Holy Spirit” is changed for something
more representative of New Testament teaching, there should be no objection at all to
people coming into churches, and to encouraging people to prepare their hearts for
spiritual renewal by sincere repentance and renewed commitment to Christ and by
believing that the Holy Spirit can work much more powerfully in their lives.>* There
is nothing wrong with teaching people to pray and to seek this greater infilling of the
Holy Spirit, or to expect and ask the Lord for an outpouring of more spiritual gifts in
their lives, for the benefit of the body of Christ (see 1 Cor. 12:31; 14:1, 12). In fact,
most evangelical Christians in every denomination genuinely long for greater power
in ministry, greater joy in worship, and deeper fellowship with God. Many would also
welcome increased understanding of spiritual gifts, and encouragement to grow in the
use of them. If Pentecostal and charismatic Christians would be willing to teach on
these things without the additional baggage of two-level Christianity that is implied
by the term “baptism in the Holy Spirit,” they might find a new era of greatly
increased effectiveness in bringing teaching on these other areas of the Christian life
to evangelicals generally.

3. Being Filled With the Holy Spirit Does Not Always Result in Speaking in
Tongues. One remaining point needs to be made with respect to the experience of
being filled with the Holy Spirit. Because there were several cases in Acts where
people received the new covenant power of the Holy Spirit and began to speak with
tongues at the same time (Acts 2:4; 10:46; 19:6; probably also implied in 8:17-19
because of the parallel with the experience of the disciples in Acts 2), Pentecostal
teaching has commonly maintained that the outward sign of baptism in the Holy Spirit

%34, My student Jack Mattern, though not himself a charismatic, has told me that in
over a decade of working with students on university campuses, he has found a great
hunger among Christians to know how they may be filled with the Holy Spirit. He
rightly points out that effective teaching on this area must include the need (1) to yield
our lives fully to God (Rom. 12:1; Gal. 2:20), (2) to depend fully on God for power to
live the Christian life (Rom. 8:13; Gal. 2:20; 3:2-3), and (3) to obey the Lord’s
commands in our lives (1 John 2:6). These elements are similar to the steps of
preparation mentioned above in the discussion of common charismatic teaching. In
any case, to these steps could certainly be added a prayer that the Holy Spirit would
fill us, in accordance with the will of God as expressed in Eph. 5:18. There should be
no objection to teaching Christians to pray daily in accordance with these principles.



is speaking in tongues (that is, speaking in languages that are not understood by and
have not been learned by the person speaking, whether known human languages or
other kinds of angelic or heavenly or miraculously given languages).*

But it is important to realize that there are many cases where being filled with the
Holy Spirit did not result in speaking in tongues. When Jesus was filled with the Spirit
in Luke 4:1, the result was strength to overcome the temptations of Satan in the
wilderness. When the temptations were ended, and Jesus “returned in the power of the
Spirit into Galilee” (Luke 4:14), the results were miracles of healing, casting out of
demons, and teaching with authority. When Elizabeth was filled with the Holy Spirit,
she spoke a word of blessing to Mary (Luke 1:41-45). When Zechariah was filled
with the Holy Spirit, he prophesied (Luke 1:67-79). Other results of being filled with
the Holy Spirit were powerful preaching of the gospel (Acts 4:31), (perhaps) wisdom
and Christian maturity and sound judgment (Acts 6:3), powerful preaching and
testimony when on trial (Acts 4:8), a vision of heaven (Acts 7:55), and (apparently)
faith and maturity of life (Acts 11:24). Several of these cases may also imply the
fullness of the Holy Spirit to empower some kind of ministry, especially in the
context of the book of Acts, where the empowering of the Holy Spirit is frequently
seen to result in miracles, preaching, and works of great power.

Therefore, while an experience of being filled with the Holy Spirit may result in
the gift of speaking in tongues, or in the use of some other gifts that had not
previously been experienced, it also may come without the gift of speaking in
tongues. In fact, many Christians throughout history have experienced powerful
infillings of the Holy Spirit that have not been accompanied by speaking in tongues.
With regard to this gift as well as all other gifts, we must simply say that the Holy
Spirit “apportions each one individually as he wills” (1 Cor. 12:11).

QUESTIONS FOR PERSONAL APPLICATION

Before reading this chapter, what was your understanding of “baptism in the Holy
Spirit”? How has your understanding changed, if at all?

Has your own Christian life included one or more events that you could call “a large
step of growth” in some area or another in the Christian life? Or has it rather been one
of small but continuing steps in sanctification, in fellowship with God, and in use of
spiritual gifts and power in ministry?

Have you known people who have claimed they received a “baptism in the Holy
Spirit” after conversion? In your evaluation, has the result in their lives been mostly
positive, or mostly negative, or has it been rather mixed? If you have had such an
experience yourself, do you think that understanding it as a one-time “baptism in the
Holy Spirit” was essential to the experience, or could the same results have come in
your Christian life if it had been called “being filled with the Holy Spirit”? Do you
think it would be right to seek for an experience of filling with the Holy Spirit in your
own life now? How might someone go about doing this?

We all realize that it is possible to overemphasize something good in the Christian
life to such an extent that our lives become unbalanced and not as effective in
ministry as they might be. If we think of the various ways in which we can grow in
the Christian life (knowledge of the Word and sound doctrine, prayer, love for God,

%35, See chapter 53, pp. 1069-80, for a discussion of speaking in tongues.

% 36. Scripture does not specify what result there was in the life of John the Baptist,
who was “filled with the Holy Spirit, even from his mother’s womb” (Luke 1:15), but
“the hand of the Lord was with him” (Luke 1:66), and “the child grew and became
strong in spirit” (Luke 1:80).



love for other Christians and for non-Christians, trust in God each day, worship,
holiness of life, use of spiritual gifts, effective power of the Holy Spirit in our witness
and ministry, daily fellowship with God, etc.), in what areas do you think you need to
ask God for more growth in your own life? Would it be appropriate to ask him for a
new fullness of the Holy Spirit to accompany growth in those areas?

5. With regard to this topic of baptism in or being filled with the Holy Spirit, do you
think that evangelical churches generally have been moving toward more divisiveness
or more unity on this issue?

SPECIAL TERMS
baptism by the Holy Spirit
baptism in the Holy Spirit
baptism with the Holy Spirit
being filled with the Holy Spirit
new covenant experience of the Holy Spirit
old covenant experience of the Holy Spirit
Pentecost
two-class Christianity
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SCRIPTURE MEMORY PASSAGE

1 Corinthians 12:12-13: For just as the body is one and has many members, and all
the members of the body, though many, are one body, so it is with Christ. For by [or
“in”’] one Spirit we were all baptized into one body—Jews or Greeks, slaves or free—
and all were made to drink of one Spirit.
HYMN
“SPIRIT OF GOD, DESCEND UPON MY HEART”
Spirit of God, descend upon my heart;
Wean it from earth, through all its pulses move;
Stoop to my weakness, mighty as thou art,
And make me love thee as | ought to love.
Hast thou not bid us love thee, God and King?
All, all thine own, soul, heart, and strength and mind.
I see thy cross—there teach my heart to cling:
O let me seek thee, and O let me find.
Teach me to feel that thou art always nigh;
Teach me the struggles of the soul to bear,
To check the rising doubt, the rebel sigh;
Teach me the patience of unanswered prayer.
Teach me to love thee as thine angels love,
One holy passion filling all my frame;
The baptism of the heav’n descended dove
My heart an altar, and thy love the flame.
Author: George Croly, 1854
Alternative hymn: “Spirit of the Living God”
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